IDEALISTIC  THOUGHT   OF  INDIA
has come to be, neither the realm of ends nor the Absolute can
answer. Even supposing it is true that the object I see is my
idea, can this truth solve the problem, why I see the idea as
matter? Kant's intuitive understanding is the explanatory prin-
ciple involved in our cognitive experience. But can it explain
why some of our ideas are not true of the objects? Even what is
called scientific explanation does not really explain the phenomena
it tries to explain. Explanation, as Meyerson has noticed, tries
to see a stable identical element in the changing phenomena, and
naturally the former cannot explain the dynamic. Even if we
distinguish between the Why and the How of things, and even
if we set aside Bergson's observation that the How ultimately
reduces itself to the Why, no philosophical principle can give the
whole How of things. Can the Absolute, whether it is an identity
in difference, or only identity, or will, or feeling, or anything else,
explain how the world of finite and imperfect things comes out
of it? Can the infinite explain the finite? When therefore no ideal
can explain the imperfections of our experience, are we not to
accept the highest ideal that our reason can show without stopping
abruptly at some point lest the ideal, if too high, should not be
able to explain the world? The bias of idealism is towards such
an acceptance. Idealism may not have reached its greatest heights
in the philosophies of some. But still, what we say represents the
general tendency.
It may probably be objected: How can an ideal which cannot
explain our imperfections be treated as real? But the start is
made in philosophy to find out the real, because the world around
us shows signs of unreality. The illusion we experience in per-
ceptions is contradicted later, and we formulate the criterion that
what is real ought never to be contradicted. But what would be
the reality that can never be contradicted? Such a reality must
be an ideal; for we can never say with certainty that the con-
ditions which would turn our cognitions into illusions are absent
here. Can such a reality explain why we have illusions? On the
other hand, can we dismiss as unreal that ideal reality which
satisfies our criterion, because it cannot explain how unrealities
appear?
We may examine this point, taking Kant's philosophy as an
example. To answer the question: Why do our ideas correspond
to objects? he turned physical objects into what he called
phenomena, which are the products of the combination of sen-
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